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Since ancient times, religious have 
always dreamed of regions populated by gods 
capable of helping hopeful humanity in order to 
reach higher levels of existence and thereby find 
another reality. The dream of paradise has always 
been an attempt to escape from the suffering 
earthly reality, so that religions have always 
exaggerated the description of the wonders of the 
celestial world, which left the feeling that "the more 
wonderful Heaven, the more miserable the Earth". 
The conceptions of these paradises, and of divine 
brotherhoods who inhabited them, developed as 
religious doctrines changed, with the inclusion of 
ingredients that fit the cultural evolution of 
humankind. Thus, in its peculiarity, the myth of the 
Great White Brotherhood is in part ancient and 
partly a novelty introduced by Helena P. Blavatsky 
(1831-91). Ancient because it coincides in some 
points with the myths of many religions that preach 
the existence of celestial creatures, much more 
developed spiritually than the human creatures, 
living in paradises, where they claim to be the 
abodes of gods and goddesses: the Olympus of 
the Greek religion, the Eden of Biblical religions, 
SukhavatT of Buddhists of the Pure Land tradition, 
Shambhala of Tibetan Buddhists, Vaikuntha of 
Vishnuists, Mount Kailasa of Shivaists, etc. While 
the novelty lies in adapting these paradisiacal 
myths to the ideas of modern esotericism 
(especially Rosicrucian and Freemasonry), such 
as: gradual revelation of secret knowledge, 
discipleship, deciphering symbolism, awakening of 



latent faculties, mysteries, initiations, unity of all 
religions and hierarchical ascension. 

A peculiarity of the theosophists’ Great 
White Brotherhood is that the hierarchy is made up 
by offices, not by irreplaceable gods, that is, 
successive Masters occupy a hierarchical office. 
Another novelty and difference in the White 
Brotherhood of the Theosophists, in relation to the 
other hierarchies of gods in ancient religions, is the 
multiethnic and multi-religious character of the 
Masters. For there are Masters of Buddhist, Hindu, 
Sikh, Christian, Greek, and European traditions, 
who are successively replaced in their offices, 
acting according to their rays and their root races. 
The names of some Masters occupying these 
hierarchical posts in the Great White Brotherhood, 
created by H.P. Blavatsky and developed by his 
successors, coincide with the names of some gods 
of other religions, but with different functions, while 
some other names are suspected to have been 
invented by the founder of the Theosophical 
Society, as will be seen below. 

The Scientific Ingenuity of Theosophists 

The Theosophical Society is an example 
of the movement against the sense to which 
religions, sciences and philosophies were 
addressing in late nineteenth and early twentieth 
centuries. That is, to separate further, following the 
impulse of the Illuminist Movement, each one 
seeking to perform exclusively tasks of its 
jurisdiction, very different from Antiquity and Middle 
Ages, when religions, as well as philosophies, 
speculated and tried to provide explanations about 



nature, universe, life, man and mind, a role that 
later became exclusive to sciences. In short, 
before religions were the sources for explanation 
of everything and the whole. However, at that time 
(nineteenth century) the tendency of religions to 
move away from such tasks, then assumed by the 
Sciences, to concentrate on subjects that had 
remained to them, that is, destiny and salvation of 
the soul. For religions increasingly recognized that 
the explanation of nature was not the task of 
religion, but of sciences, just as speculation had no 
place in an age when scientific methodology had 
attained a greater degree of certainty than before, 
so that religions sought to occupy themselves 
exclusively with their roles, that is, destiny and 
soteriology (salvation). 

However, for the Theosophical Society, 
the authentic religion should not be concerned only 
with soteriological matters, but, if possible, with 
everything: science, philosophy, magic, occultism, 
divination, etc. Hence the subtitle in the main 
Theosophical work, The Secret Doctrine: The 
Synthesis of Science, Religion and Philosophy. 
Therefore, while religions at that time were 
gathering within their competence, that is, 
Salvation (Soteriology), the Theosophical Society, 
in turn, went back to the past by giving the "true 
religion" the old task of explaining everything: 
creation of world, nature, life, mind, universe, etc. 
The result of this was The Secret Doctrine: The 
Synthesis of Science, Religion and Philosophy, by 
Helena P. Blavatsky (1831-91), the first volume 
published in 1888, a very diverse mix of countless 
subjects. The same author in the work Isis 
Unveiled, 1877, had already made an earlier 



attempt of this synthesis. This same rapid 
outdatedness occurred with other theosophical 
writings published shortly after these works, such 
as: The Ancient Wisdom: An Outline of 
Theosophical Teachings by Annie W. Besant, C. 
W. Leadbeater's Textbook of Theosophy (1912) 
and First Principles of Theosophy (1938) by C. 
Jinarajadasa. 

In making comparisons between science 
and religion, as well as her commentaries on 
sciences, H. P. Blavatsky relied on his religious 
and esoteric mentality to understand and comment 
on science, that is, he attempted to explain the 
sciences through the eyes of a religious for not 
having an academic background. Without taking 
into account the evolutionary character, since she 
did not know the historiology of sciences, H. P. 
Blavatsky thought that the scientific discovery was 
something similar to the religious revelation. That 
is to say, if discovered something, then it is 
definitively discovered, it will not change more nor 
the knowledge of this discovery will be perfected 
by later research, such as a religious revelation, 
which, when done, becomes an eternal truth. So 
when someone who knows the history of science 
reads The Secret Doctrine and Isis Unveiled soon 
realizes that almost everything about science, 
which Blavatsky commented on, became out of 
date in following decades, once that this was a 
time (late nineteenth and early twentieth century) 
when the sciences developed at a frightening 
research speed, to the standards of the previous 
centuries. Therefore, the feeling one has in reading 
this extensive works is one of waste of pages, 
since almost everything of scientific in the books 



was outdated quickly, although Theosophists and 
esotericists still admire the works. 


The Fictitiousness of Theosophical Ideas 

If some theosophist and esoteric writers, 
such as H. P. Blavatsky, Annie W. Besant, Charles 
W. Leadbeater, and Alice Bailey, had not written 
about what they wrote, that is, about esotericism, 
they certainly would have been fine writers of 
literary fiction or scientific fiction, because of their 
fictional abilities. That some religious have the 
talent to become successful writers of fantasy or 
fiction books is confirmed in the great success of 
Christian authors of infantile-juvenile fantasy 
literature, such as J.R.R. Tolkien (1892-1973), 
author of the well-known trilogy The Lord of the 
Rings, and also Christian C. S. Lewis (1898-1963), 
author of the famous series The Chronicles of 
Narnia. They were friends and dedicated 
Christians, not abandoning Catholicism until the 
end of their lives 1 . The opposite direction also 
worked for L. Ron Hubbard, an author of science 
fiction books who later founded a religion, the 
Church of Scientology, that is, a successful writer 
of science fiction books who became a leader 
religious with numerous followers. This is because 
fantasy, fiction, myth and religion have always 
gone hand in hand, making a religious develop a 
talent for writing about fiction, and a fiction writer 
develops talent for the creation of religious 


1 C. S. Lewis wrote a Christian book that became well 
known: Mere Christianity, 1952. 




doctrines, since both fiction and religion develop 
the imagination. 

The virtue of literary fiction lies in the 
ability from an idea or an unreal fact, or even an 
absurd fact, to create a structurally coherent and 
logical narrative capable of making everything 
appear to be reality. That is, to create from 
unreality an appearance of truth, through 
persuasive rhetoric, that captivates the reader, or 
even convinces him of its reality. In short, the 
transformation of unreality into verisimilitude is the 
great persuasive virtue of literary fiction and 
science fiction; this is why there are so many fans 
of fiction these days. In addition, these authors 
above have mastered, with the difference that, 
instead of writing about literary fiction, they wrote 
about something that could be called "religious 
fiction", so they influenced so many readers and 
followers. The lucidity and rhetorical ability to 
explain the affairs of occult and religions by which 
A. Besant and C. Leadbeater wrote are of 
irresistible persuasiveness to those who fail to 
differentiate persuasive and rhetorical discourse 
from rational and scientific discourse. Then, due to 
this rhetorical manipulation in the theosophical 
texts, Srinivas Aravamudan created the term 
"Theosophism", that is, the sophism of 
theosophical rhetoric, in his book Guru English: 
South Asian Religion in a Cosmopolitan Language 
(2006: 105-41). 

In attempting to merge religion and 
science, theosophical language was colored with a 
fictional character, unlike the language of religions 
of the past that fused religion and mythology, thus 
coloring themselves with a poetic appearance; this 



led many readers to think that Theosophy is a 
religion with scientific support. For example, in 
some excerpts from C. W. Leadbeater and Annie 
Bailey's books, the reader is more likely to read a 
book of fiction than religion or esotericism because 
of the attempt to explain religion through modern 
language, as well as due to delirious imagination of 
these authors. The liveliness, lucidity and detail, as 
well as the conviction by which C. W. Leadbeater 
describes the subtle worlds (astral plane, mental 
plane, devachan, buddhic plane, etc.), in his 
books, thanks to the fertility of his imagination, lead 
readers vulnerable to believing that these worlds 
really exist. His persuasive and manipulative drive 
is so strong that he even puts lying and persuasion 
above truth by justifying the usefulness of 
worshiping a false relic, for the most important is 
devotion, even if deceptive. According to him, the 
White Brotherhood approves of deceit if it is in 
favor of devotion: "In many cases, however, the 
relic is not genuine, but this, which for us would 
seem to be a most important fact, really matters 
less than someone could suppose. If for a long 
time people have formed a great center of 
devotional feeling around it (the false relic), in this 
case only the White Brotherhood can use it as 
effectively as if it were a relic genuine, and the fact 
that people are being deceived in their belief does 
not affect their usefulness, since devotion is 
genuine, and this is the important thing" 
(Leadbeater, 1927: 355-6). In short, what matters 
is devotion, even if the devotee is being deceived, 
quite typical of religion. This is the same as saying 
as religion is for idiots. 



Occult Brotherhoods 


H. P. Blavatsky was not the first to 
mention the existence of an occult brotherhood in 
charge of government and the instruction of 
humanity, she was only the one who called it Great 
White Brotherhood, or Grand White Lodge, and 
added, together with its successors, new names 
and much more detail in the description of this 
subject. Before the Theosophists, Karl von 
Eckhartshausen (1752-1803), in his Letters, known 
collectively by The Cloud upon the Sanctuary, 
mentioned the existence of an occult brotherhood, 
which he called the "Inner Community", 
"Communion of the Saints", "Internal Community of 
Light" or "Inner Church", in order to differentiate 
from external brotherhoods, which may or may not 
have contact with this inner brotherhood. 
According to him, "this enlightened community has 
always been the true school of the spirit of God 
and considered as a school, for it has its president, 
its doctor, it has its rule for the disciples, it has 
forms and objects for study and, in sum, a method 
by which they study”. In addition, "it has degrees 
for successive development in order to attain 
higher attitudes". (...). This school of wisdom has 
always remained hidden from the knowledge of the 
world". (...). It was never exposed to the accidents 
of time and the weaknesses of man, because only 
the most capable were chosen to be part of it ..." 
(...) "Through this school, the seeds of all the 
sublime sciences were developed" (Steiger, 1895, 
Letter II). 

At about the same time as Blavatsky 
announced the existence of the Great White 



Brotherhood, a French esotericist, Alexandre 
Saint-Yves d'Alveydre (1842-1909), wrote a book, 
in 1886, about his experiences of contact with 
Eastern adepts, called Mission of L'lnde en Europe 
(The Mission of India in Europe), whose 
publication only occurred in 1910, by another 
French esotericist, Gerard Encausse, better known 
by the pseudonym of Papus. In this book, Saint- 
Yves d'Alveydre revealed the existence of a 
mysterious initiatory center known as Agarttha, 
located in underground regions of the Earth. The 
book is full of orthographically incorrect Sanskrit 
transliterations. 

A few decades later, the Russian explorer 
and writer, Ferdinand Ossendowsky (1876-1945), 
an author who wrote much about his many 
journeys, published in 1922 in his book Beasts, 
Men and Gods, also full of incorrect Sanskrit 
transliterations, the accounts of the King of the 
World and the Underworld (part V, page 299), 
which he heard from Buddhist monks during his 
visit to Mongolia. The accounts of Ossendowsky 
are different from those of Saint-Yves d'Alveydre, 
because they are derived from different sources. 
Soon after, the French esotericist, Rene Guenon, 
took these two works and commented on them in 
his delirious book Le Roi du Monde (the King of 
the World), and through a fanciful comparison with 
countless traditions, sought to justify the existence 
of the King of the World who resides in Agarttha. 
That is, "the underground world which extends its 
ramifications everywhere, under the continents and 
even under the oceans, by which invisible 
communications are established between all 
regions of the Earth" (Guenon 1958: 08). Fiowever, 



this was not always so and will not be forever, for 
according to Guenon, "the Agarttha was not 
always underground and will not remain forever, 
there will come a time when, according to the 
words reported by Ossendowsky, 'the people of 
Agarttha will leap from their caves and will appear 
on the surface of the Earth” (Guenon, 1958: 67). I 
confess that when I read this book for the first time 
in the 1980s, I found it difficult to hold laughter in 
some passages, now imagine how much more 
comedy you will find a geologist while reading. 

Almost at this same time, another occult 
brotherhood was revealed, this time the Hindu 
version, in The Theosophist, from July to 
November 1915, by a Theosophist, former Vice- 
President of the Theosophical Society and Judge 
of the Supreme Court of Madras Chennai), India, 
Subramanian Iyer, through an article called An 
Organization Esoteric in India, published 
periodically. This esoteric organization is Suddha 
Dharma Mandalam, headquartered in Himalayas, 
a sort of Hindu version of the Great White 
Brotherhood, which its followers also call it Great 
White Hierarchy. Unlike the Great White 
Brotherhood created by H. P. Blavatsky, which is 
occupied by Masters of different ethnicities and of 
different religions, the Suddha Dharma 
Mandalam’s, in turn, is composed of gods and 
goddesses common only to the Hindu pantheon 
( Narayana, Yoga DevT, DakshinamOrti, Kumaras, 
Siddhas, etc.), as well as doctrine and practices 
are strictly common with Hindu culture. However, 
although it does not emphasize obedience to the 
caste system, some precepts and practices are 
similar to those mentioned in the Smrtis and in the 



Dharmashastras. Another difference is that in 
White Hierarchy of the SDM all the principal 
Masters live in a single region, called Badari Vana, 
divided into five villages in the Himalayas, while in 
the White Brotherhood of the Theosophists the 
Masters do not reside in same place. C. W. 
Leadbeater explained in his book The Master and 
the Path: "There is a great Brotherhood and its 
members are in constant communication with one 
another, but their communication takes place on 
the higher planes and they do not necessarily live 
together" (Leadbeater, 1927: 212). 

Annie Besant, then president of 
Theosophical Society, at the revelation of this 
occult organization, called it "a forgery of the Great 
White Brotherhood". Just as the Theosophical 
Society announced the coming of a "World 
Teacher", Jiddu Krishnamurti, who in 1929 publicly 
renounced this mission, causing a great shock to 
the Theosophists and, consequently, the 
abandonment of dozens of them; the Suddha 
Dharma Mandalam also announced in 1923 the 
coming of an avatara (divine incarnation), known 
as Bhagavan Sri Mitra Deva, for the year 1941, but 
he has not appeared until now. 

A curiosity in the relationship between 
supporters and followers of these occult 
brotherhoods is their rivalry. Each one thinks that 
his brotherhood is the true one and source of all 
others, so that the others are either subordinates 
or, for the most radical, falsifications. Here is what 
Rene Guenon said about the Great White 
Brotherhood created by H. P. Blavatsky: "The 
fragmented information that Madame Blavatsky 
was able to collect on this subject, without 



understanding, therefore, its true meaning, from 
which the idea of the 'Grand Lodge White', which 
we might call, not of an image, but simply of a 
caricature or an imaginary parody of Agarttha" 
(Guenon, 1958: 71). It seems that the same 
stimulus that has always fueled the dream by the 
existence of a paradise in traditional religions, that 
is, the hope that there is a better place than this 
world, from where something extraordinary can 
come that will change our reality now or in the life 
after death, is the same that feeds the dreams of 
the esotericists by the existence of hidden 
brotherhoods, which can bring hope for the change 
of our reality, with the detail that, the report of each 
paradise or each center of hidden brotherhoods, is 
tinged with the cultural or ethnic coloration of those 
who created them, despite the esoteric claim that 
these hidden brotherhoods are universal. 

Clearer Vision of the Hidden than the Visible 

When we examine what the Theosophical 
writers wrote about the invisible worlds and facts, 
and compare them with what they did in everyday 
life, we find that some of them saw the occult 
worlds better than the physical world. For, they 
spoke curious wonders of the subtle plans, but 
made mistakes and practiced enormous 
confusions in physical life. See next what the 
theosophist and delirious seer Charles W. 
Leadbeater said in his book The Masters and the 
Path , published in 1927, only two years before the 
bombastic announcement of the resignation to the 
role of Instructor of the World by J. Krishnamurti, 
before thousands of people, during a meeting in 



Holland, in August 1929, after presenting fantastic 
and detailed accounts of the Masters, initiations, 
discipleship, races, etc., Leadbeater stated the 
following about the coming of the World Teacher 
(Jiddu Krishnamurti / Alcyone): "The World 
Teacher (Krishnamurti / Alcyone) is now well on 
our doorstep, and we can expect even more 
manifestations of his power, his wisdom and his 
love. The Order of the Star in the East was 
founded in 1911 to prepare this Coming, attracting 
people of all religions and all sects, who for various 
reasons believe in the imminent coming of the 
World Teacher, and are willing to meet, in a great 
effort, to proclaim it to the world, and to prepare 
themselves, as much as possible, to be the useful 
servants of the Lord when he appears. Since Lord 
Maitreya chose to announce His Coming to the 
world through our President (Annie Besant), we 
feel in the position, I think, to admit that his 
teaching will be in some way aligned with the 
ideals that she (A. Besant) has been promising 
with wonderful eloquence for the last thirty-seven 
years" (Leadbeater, 1927: 363-4). 

Firstly, it should be reported that it was 
Charles W. Leadbeater who discovered and 
pointed out J. Krishnamurti as the World Teacher, 
after a clairvoyant experience of dazzling with the 
purity and size of his aura, by the Adyar River, on 
the outskirts of Madras (present-day Chennai) in 
1909. Moreover, those who know the history of the 
Theosophical Society know that the mission of J. 
Krishnamurti (Alcyone), as World Teacher, was not 
fulfilled, since he renounced this role in August 
1929, causing great disappointment and a strong 
shock in almost all of the Theosophical community, 



which resulted in the detachment of the 
Theosophical Society from many historical 
members. Before this deceptive hallucinatory 
experience, the question that remains is how to 
trust those who claim to have clairvoyant 
experiences but make such disastrous mistakes in 
the physical world? The frequent strategy of the 
seers is always to report clairvoyant experiences 
that are not possible to be proved physically, 
however, when some of them, perhaps by 
carelessness, are possible to be physically proven, 
the results are always disastrous. Just consult the 
numerous prophecies and forecasts that were not 
met. 

The Great White Brotherhood 

To speak about this brotherhood and its 
teachers, with all the currents derived from the 
Theosophical Society (Arcane School, Agni Yoga , 
Bridge to Freedom, I Am Activity, Elizabeth Clare 
Prophet, etc.), a much larger space would be 
required than is available here, so that we will 
therefore limit ourselves only to the conceptions 
created by Helena P. Blavatsky and later 
developed by her important successors, Annie W. 
Besant and Charles W. Leadbeater, which 
represent the sources from which the subsequent 
authors extracted their delusions and their 
messages . Of all that has been written (books, 
pamphlets and articles in periodicals) on the 
subject by the Theosophical Society, the most 
extensive and detailed work is The Masters and 
the Path by C. W. Leadbeater, so it will be used 
here as a source for the data on Great White 



Brotherhood. Below is a brief description of the 
Masters as outlined in the above book (1927: 40- 
8 ). 

The Masters of the First Ray 

This is the ray of kings and rulers. At the 
top of the hierarchy is Lord Vaivaswata Manu, the 
ruler of the fifth root race, who is the highest of all 
Adepts. According to Leadbeater's description, he 
is six feet eight inches tall and is the representative 
of our race. He currently lives in the Himalayas, not 
so far from the home of his great brother, Lord 
Maitreya. Master Morya will be the successor of 
Lord Vaivaswata Manu, that is, he will be the ruler 
of the next root race. He is a Rajpuf king of birth, 
has a dark beard divided into two parts, hair is 
black. He is six feet six inches tall and behaves like 
a soldier, speaking through short sentences, as if 
accustomed to being immediately obeyed. Another 
master is Lord Chakshusha Manu, the Manu 
(father of the race) of the fourth root race, who is a 
Chinese by birth and a very high caste 2 3 . 


2 Rajput is a natural people of the state of Rajasthan, 
northern India, famous for the bravery of its warriors. This 
people maintained some barbaric customs, including the 
Indian people who most practiced the Sacrifice of SatT, that 
superstitious sacrifice whose widow throws herself into the 
burning funeral pyre during the cremation of the body of the 
recently deceased husband. 

3 Intriguingly, the fact of this Great White Brotherhood, 
which, according to the Theosophists, is made up of the most 



The Masters of the Second Ray 


At the top is the Lord Bodhisattwa, the 
World Teacher, and his assistant Master Kuthumi 
(sometimes-spelled Koot Hoomi). He is Lord 
Maitreya and is currently occupying a body of the 
Celtic race. His beard is pointed. Master Kuthumi 
occupies the body of a Brahmin from Kashmir and 
has a fair skin like that of an English gentleman. 
His eyes are blue and full of joy and love. His hair 
and beard are brown ( Brahmin with fair skin, blue 
eyes as well as brown hair and beard is genetically 
impossible). 4 He will be the Bodhisattwa of the 
sixth root race and currently resides in Tibet (no 
one knows him there). He graduated from a 
university in Europe in the middle of the eighteenth 
century e.c. (but the name of the university is not 
revealed, because if it were, it would be possible to 
trace his enrollment and find out that he never 
studied there). 

Other Rays 


spiritually evolved creatures of this world, upholds the idea of 
superiority and inferiority of races and castes. 

4 Once again, the Great White Brotherhood, created by the 
imagination of H. P. Blavatsky, admits in his hierarchy a 
member of a caste, a Brahmin. Could this Kuthumi, being a 
Brahmin, follow and practice such discriminatory, obsolete, 
misogynistic, and prejudiced ideas and rules prescribed in the 
Manusmrti and the Dhannashastras ? 




The Mahachoran is the type of 
statesman, the great Organizer, and he has many 
military qualities. It occupies an Indian body and is 
tall with a thin profile. 

The Master Count of Saint Germain resembles him 
in many ways, for he also behaves militarily. He 
has the curious courtesy and dignity of a Great 
Lord of the eighteenth century. He belonged to an 
ancient and noble family. Currently resides in an 
ancient castle in Eastern Europe (the exact and 
detailed location is not revealed, because if it were, 
it would be possible to discover that either the 
castle does not exist or it does not reside there, 
since clairvoyant revelations need to be obscure 
and imprecise as to physical world in order to 
avoid tracing and research). 

Master S erapis is light-skinned. He is a Greek by 
birth, although all his work is done in Egypt. 

The Venetian Master is the most beautiful 
of all masters of the Brotherhood. It is tall, about 
six feet five inches high. His eyes are blue. 
Although born in Venice, his family has Gothic 
blood in their veins. 

Master Hilarion is Greek and is one of the 
youngest among the Masters. 

The one who was once Jesus, is now 
occupying a Syrian body, usually wears white 
clothing and a turban. He is the Master of the 
devotees. He now lives among the Druze on 
Mount Lebanon (he was never identified there). 

Another who is very quoted in 
Theosophical literature is Master Djwat Kul , who is 
still occupying the same body that I occupied when 
I (Leadbeater) attained adeptship a few years ago. 



He is a Tibetan (no one knows him there either). 
Alice Bailey wrote some books and articles from 
the experience of channeling through this master 
(who was Tibetan but knew nothing about Tibetan 
culture, so that he did not talk about Tibetan 
Buddhism in his messages). 

The Suspicions 

From other sources, H. P. Blavatsky 
reported on one occasion that his "Master", known 
as Morya, resided near the large and important 
monastery of Tashi Lhunpo in Shigatse , Tibet, the 
seat of the Panchen Lama (the most important 
leader of the Geluk-pa sect of Tibetan Buddhism 
after the Dalai Lama, that is, the second in the 
hierarchy of this majority Tibetan current). In this 
place, Morya and another "Master", Koot Hoomr 1 , 
ran a school for followers next to the monastery. 
These "Masters" are understood by the 
Theosophists as advanced adepts with 
superhuman powers who were not subject to the 
monastery, nor to its rules, but had full access to 
their library and resources (Goodrick-Clarke, 2008: 
213). Charles W. Leadbeater added in his book: 
"From time to time Master Kuthumi rides a fair 
horse, and occasionally when his work is 
completed, he is accompanied by Master Morya, 
who always rides a magnificent white horse. Our 
master regularly visits some monasteries, and 
sometimes climbs a great gorge to a solitary 


5 The accounts of the appearance, the daily life, the 
residence and the activities of these masters are 
detailed in The Master and the Path, by C. W. 
Leadbeater, 1927, p. 25-40. 


monastery on the hills. Sometimes he walks with 
Master Djwal Kul, who lives in a hut he built 
himself" (Leadbeater, 1927: 35-6). 

So based on these details is that the first 
suspicion about the existence of these "Masters" 
appears. The gigantic and important monastery of 
Tashi Lhunpo is well known in Tibet (it is currently 
open even for tourist visitation); however, no one 
until now, whether a monk, a lama, an explorer or 
a visitor has been able to confirm the existence of 
these "Masters" in the vicinity of that complex, 
especially those who lived at that time. For 
example, L. Austine Waddell, contemporary of H. 
P. Blavatsky, who visited Tibet many times (his 
book was published in 1885), who lived with the 
lamas, who learned the Tibetan language and who 
visited some monasteries said the following in his 
book Tibetan Buddhism : "Neither the lamas know 
anything about these mediums - the Mahatmas 
(Koot Hoomi, etc.) - whom the Theosophists place 
in Tibet and assign an important place in Tibetan 
mysticism ..." (Waddell, 1972: 129). This author 
further informs in this same book that the 
monastery of Tashi Lhunpo housed about 3,800 
monks at that time (ibid: 272), therefore it is 
impossible that monks and lamas did not know 
these "Masters", who frequented the library and 
the facilities of the monastery, also that they did 
not know such a school for adepts at its 
surroundings. 

In addition, that many in Tibet knew him 
is mentioned in Leadbeater's work: "Sometimes he 
(Kuthumi) makes his meal in their presence (of the 
disciples), sitting on the porch (of his house), with 
this multitude of Tibetans and others on the ground 



around him" (Leadbeater: 1927: 38). So exposed 
to such visibility, it is impossible for anyone in Tibet 
with fair skin, blue eyes, beard and brown hair to 
attract a crowd of disciples not to call attention 
enough to be known and mentioned in sources 
other than the theosophical sources. More than 
that, someone with these traits and with so much 
attraction, would be more than just noticed, he 
would be news. 

According to the theosophical accounts, 
they (Kuthumi, Morya, and Djwal Kul) were 
contacted through physical apparitions to a few 
advanced members of the Theosophical Society, 
or through letters that precipitated or mysteriously 
appeared to some members, as well as the 
answers arriving through a wooden cupboard, 
known as "Shrine" (something that reminds us of 
the Greek Oracle), which was located in the 
"Secret Room", next to H. P. Blavatsky's room in 
Madras headquarters, or through astral travel by 
members trained for such feat. The mysterious 
precipitations and letters responses that occurred 
through the "Shrine" were some of the events 
pointed as frauds by Emma Coulomb and targets 
of investigations by Society for Psychical Research 
of London, which resulted in Hodgson Report. 

Other suspicions about the existence of 
Koot Hoomi Lai Sing (Kuthumi) are in 
disagreements about his homeland. A. P. Sinnett, 
an important theosophist who corresponded with 
this master for a few years, reported that he was a 
native of Punjab, a region in northern India. While 
in H. P. Blavatsky's book Isis Unveiled, he is 
mentioned as a Kashmiri native in northern India, 
and yet in another source he is quoted as a Kutchi 



(Murdoch, 1894: 23). C. W. Leadbeater reported 
that he is a Brahmin of Kashmir (Leadbeater, 
1927: 46). The controversy is blatant. In addition, 
the suspicion lies on the facts that the name Koot 
Hoomi is nonexistent in the Punjabi language of 
the Punjab region, in the Kashmiri language of 
Kashmir and in the Tibetan language. In addition, 
the name is also non-existent in Sanskrit language. 
While the last name, Sing , may be the same name 
used as Singh in Punjabi language, a term derived 
from the Sanskrit Sinha (Lion), in almost all names 
of followers of the Sikh tradition, so that the last 
name Sing is not used for the name of Hindu 
Brahmins , as Leadbeater reported. 

Another suspicion is that, Koot Hoomi, 
according to A. P. Sinnett, was educated in 
England, but the style of his English in his letters is 
full of Americanisms. For example, he wrote 
'skepticism' in the North American style, rather 
than 'scepticism' in the British style. H. P. 
Blavatsky once explained to A. P. Sinnett that it 
was not an Americanism, but rather a philological 
knowledge of the master (Murdoch, 1894: 24). On 
the English style of the Koot Hoomi letters, the 
Indian newspaper The Bombay Gazette, 
September 09, 1881, expressed the following 
opinion: "Although the sage ( Koot Hoomi) has 
unfortunately only revealed himself to his admirers 
in a series of letters, whose vulgar and inflated 
style makes us shiver, with the possibility, if the 
occult is destined to become the world religion. 
The new revelation, so far, is nothing more than a 
series of background articles from a third-rate 
American newspaper” (idem: 24). 



Moncure D. Conway mistrusted the 
following about the three Mahatmas in the 
Blavatsky system: Koothumi, Morya and Dual 
Koot\ "I strongly suspect that the latter is yet 
another Madame Blavatsky prank. After creating 
the imaginary Koothumi (originally Kothume), 
joining parts of the names of his main disciples, 6 
Olcott and Hume, 7 that successful result probably 
led to the creation of another mahatma, a second 
Cott (of Olcott), transvested as a dual or Dual Koot 
"(Conway, 1906: 201). Further on, he added, when 
he was talking to young disciples of Blavatsky: 
"Knowing very clearly that Koothumi was a twisted 
name of 01 (cott-hume), and that such being did 
not exist, I did not question the good faith of those 
young people..." (ibid: 202). 

Yet another case that brought much 
suspicion was the literal reproduction of a lecture 
given by the American professor, Mr. Kiddle, in 
August of 1880 and published the same month in 
the magazine Banner of Light, in one of the letters 


6 So far, no one has been able to identify the name Kuthumi 
(or Koot Hoomi ) in some Eastern language. 

7 Colonel Henry S. Olcott, one of the founders of the 
Theosophical Society along with H.P. Blavatsky, and Allan 
Octavian Hume, the latter perhaps the most illustrious 
member of the S.T., he was Secretary of Agriculture, Botany 
and Commerce of India, a position equivalent to Minister of 
State, so important that he lived in a castle in the state of 
Simla , northern India. He left the S.T. after only four years, 
after suspecting a fraudulent phenomenon of H. P. Blavatsky 
recovering a lost brooch owned by his daughter. He was so 
illustrious that the initiation ceremony of his wife and 
daughter in S.T., in 1881, was accompanied by the press and 
reported in the leading Indian newspapers. 



of Koot Hoomi to his disciple A. P. Sinnett, which 
was published in The Occult World, June 1881, by 
A. P. Sinnett. In reading the above book, Professor 
Kiddle expressed surprise: "I was very surprised to 
find in one of the letters presented to Mr. Sinnett 
as having been transmitted to him by Koot Hoomi 
in the mysterious manner described, a passage 
withdrawn almost literally from a lecture on 
Spiritism that I uttered at Lake Pleasant in August 
1880 and published the same month by Banner of 
Light. (...). How then, can it (my talk) appear in the 
mysterious letter of Koot Hoomi? (Murdoch, 1894: 
24 and Hodgson, 1885: 206). After this note from 
Professor Kiddle was made public, Koot Hoomi 
provided the following justification for the literal 
reproduction of Prof. Kiddle’s talk: "I was physically 
very tired because of a cavalcade of 48 
consecutive hours and (physically still) half 
sleepy". John Murdoch scoffed at this justification 
of Koot Hoomi as follows: "If Koot Hoomi can come 
in his astral body from Tibet to Bombay, how can 
this poor man be forced to remain for 48 
consecutive hours on the saddle of a horse? 
(Murdoch, 1894:25) 

In the face of these suspicions and many 
others, some disgruntled members as well as 
some religious opponents and the press of the 
time began to distrust and at the same time spread 
the hypothesis that the true authors of the 
Mahatmas letters were H. P. Blavatsky herself and 
her disciple Damodar K. Mavalankar, so the 
'Masters' were fictitious characters, the product of 
a fraud. The Hodgson Report, 1885, by the Society 
for Psychical Research of London, however, 
reached the same conclusion, however, the 



arguments, the evidence and the method 
employed in the research of Richard J. Hodgson, 
scholar of St. John's College, Cambridge, author of 
the report, received many counter-arguments from 
Theosophists, which resulted in a lengthy 
discussion, up to critical examination of the Report, 
by another member of the Society for Psychical 
Research, Vernon Harrison, about a hundred 
years later (Harrison, 1986). The discussion went 
so far that the author Beatrice Hastings wrote an 
extensive four-volume work in defense of H. P. 
Blavatsky, the second volume being exclusively 
devoted to contestation of Madame Coulomb's 
charges (see Hastings, 1937, Vol II, and Coulomb, 
1885). 

Another strong suspicion is the immense 
wisdom attributed to the Mahatmas by the 
Theosophists, who assisted Blavatsky in the 
preparation of her writings. She was also 
recognized as endowed with enviable wisdom. 
However, when her texts are watched with 
attention and criticism we can discover frequently 
very objective and primary mistakes, such as 
confusing one book with another. For example, in 
the 1877 edition of Isis Unveiled, volume II, H. P. 
Blavatsky stated the following: "In Hari-purana, 
Bagaved Gitta, as well as in several other books, 
the god Vishnu is shown to have assumed the 
form of a fish with the human head, in order to 
recover the Vedas, lost during the Deluge. Having 
enabled Viswamitra to protect himself with all his 
tribe in the ark, Vishnu, having compassion for the 
weak and ignorant humanity, remained with them 
for some time" (see: Blavatsky, 1877: Vol II, 257). 
Firstly, the Bhagavad GTta (i-FT^ iftcTT) is the most 



popular book of Hinduism, so even an Indian 
beginner would not mistake the spelling of 
Bhagavad GTta for Bagaved Gitta. Secondly, there 
is no chapter named Hari-purana in Bhagavad 
GTta. Thirdly, there is no account of Flood in 
Bhagavad GTta, what happened was that Blavatsky 
confused the GTta with the Bhagavata Purana 
(iHHlcid TJTM), where the account of the Flood 
appears in volume VIII, chapter 24 (Tagare, 1987: 
part III, 1116-24; see also: Murdoch, 1894: 29), 
and finally, there is no ark in the Deluge of 
Bhagavata Purana, such as the biblical model. 
What Vishnu created in order to save some 
people, was a gigantic clump of land that floated 
on the water, like a boat, so that some translators 
translate it as "earth boat" (1.03.15 - see: Tagare, 
1987 : part I, 26). Finally, to confuse the Bhagavad 
GTta with the Bhagavata Purana, two well-known 
Hindu works, is as absurd as one who deals with 
the Bible stating that the Flood of Noah is reported 
in Acts of the Apostles in New Testament. 

Fraudulent Appearances 

One of the alleged proofs of the existence 
of the Masters (Mahatmas), manipulated by H. P. 
Blavatsky, was through appearances for a few 
advanced members of the Theosophical Society. 
However, these appearances always occurred, for 
the suspicion of many, in a fleeting way, in places 
of penumbra, or at night, or at a distance, when 
visibility was precarious, that is, in circumstances 
of little precision. E. Coulomb reported in his 
pamphlet (on Blavatsky frauds) how the tricks of 



these apparitions were made. Firstly, she revealed 
how the mask, built by her and Madame Blavatsky, 
was made to look like a master. "In one of her days 
of good humor, she (Blavatsky) called me and 
said, 'See if you can make a head the size of a 
person's head and put it on that couch,' pointing to 
a sofa in her room, and merely placed a sheet 
around it, which would have a magical effect with 
the moonlight. She cut off the face mold that I 
should make, which I still have, on this I cut the 
exact contours of the master, but, to my shame, I 
must say that, after all, my problem of cutting, 
sewing and quilting did not work very well. 
Madame said it (the mask) looked like an old Jew. 
(...) Madame, with a graceful touch here and there 
of her painting brush, gave it a better appearance. 
But this was only the head, without the bust, and 
could not be worn very well, so I made a jacket 
and between the cloths I put upholstery to make 
the shoulders and the chest, the arms were only 
up to the elbow, because when the thing was 
used, we thought that the long arms would obstruct 
the way of the one who had to carry it. When this 
beauty was ready, it made Madame someone 
else" (Coulomb, 1885: 31 and Murdoch, 1894: 22). 

In letters sent by Madame Blavatsky to E. 
Coulomb, this mask was codenamed Christofolo. 
According to E. Coulomb, it seems that this mask 
was used to simulate the appearance of Master 
Koot Hoomi , for in one part of her pamphlet she 
says: "... Christofolo, by the way, Koot-Hoomi ..." 



(Coulomb, 1885: 61 and 53). Emma Coulomb 
showed this mask to an auditorium during a 
demonstration at Old College Hall in Madras, 
shortly after her departure from the Theosophical 
Society (Murdoch, 1894: 22). Richard Hodgson, 
author of the Hodgson Report, also stated that 
when he interviewed E. Coulomb during his 
research in Madras, he saw the mask and 
concluded that in twilight or distant circumstances 
it would convince anyone that it could be a person 
really. 

Emma Coulomb reported in her pamphlet 
some of the apparition simulations using the 
Christofolo, in which she helped: "... Madame 
(Blavatsky) asked Koot Hoomi to be shown in the 
colonel's bungalow (Olcott). Baboula, Madame's 
servant, took the Christofolo, all wrapped in a 
shawl, and with Mr. Coulomb (husband of Emma 
Coulomb) walked the length of the pool to the end 
of the pasture, returning in a straight line back to 
terrace of the colonel's bungalow where it was 
erected and lowered to give an ethereal 
appearance. I went to Madame to see if everything 
was ready and I found her at the window, in the 
company of Mr. and Mrs. Sinnett looking through a 
theater binoculars ..." Some attempts sometimes 
failed, see the following: "The other day, she asked 
that the Mahatma be taken to the island in the 
middle of the river opposite the main bungalow. It 
was impossible to attend to her request that time, 
for the tide was high and the light of the moon as 
clear as the day, so that the servant, who was to 
carry the mask, could not cross the river; for the 
great irritation of Madame, because she had 



invited Mr. and Mrs. Sinnett to go up and see the 
apparition" (Coulomb, 1885: 53). 

Conclusion 

As evidence of the existence of these 
Masters, C. W. Leadbeater cited the trustworthy 
testimony of leaders and some members of the 
Theosophical Society, who, according to him, had 
the experiences of contact with these Great Beings 
(Leadbeater, 1927: 08). However, after so many 
mistakes and so many suspicions of fraud 
practiced by leaders and members as described 
above, we are led to conclude that we cannot trust 
Theosophists even with regard to the concrete 
things that can be seen, then how can we, even 
more, to believe in them when they revealed about 
the invisible? 
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